RACIALIZING JEWISH DIFFERENCE: WILHELM BOUSSET,
THE HISTORY OF RELIGION(S) AND THE

DISCOURSE OF CHRISTIAN ORIGINS

By:

Diane M. Segroves

Submitted to the Faculty of the
Graduate School of Vanderbilt University
in partial fulfillment of the requirements

for the degree of

DOCTOR OF PHILOSOPHY
n

RELIGION

May, 2012

Approved:

Professor Jay Geller
Professor Amy-Jill Levine
Professor Ted Smith

Professor Arlene Tuchman



Copyright © 2012 by Diane M. Segroves
All Rights Reserved



ACKNOWLEDGEMENTS

This project could not have been completed without the help and support of many
people along the way. I would like to express my thanks to the Vanderbilt University
Graduate Department of Religion for financial support during my program. I want to
thank above all the members of my dissertation committee: Jay Geller, for his infinite
patience and critical eye throughout this long, long process as I have worked out the
conceptual issues grounding my project; Amy-Jill Levine, for her encouragement over
the years and for providing the spark that turned into the kernel of my dissertation; Ted
Smith, for graciously jumping on—board following the departure of a committee member;
and Arlene Tuchman, from the Department of History, for her input on my contextual
chapter. The staff in the ILL office at Vanderbilt has been very helpful throughout in
obtaining materials, especially in German, critical for my research. I appreciate the
interest and encouragement of my colleagues at Wofford College when I had a visiting
faculty position during the Fall 2011 semester as I was finalizing the dissertation and
preparing for my defense.

Most of all, I want to thank my family for bearing with me as I have buried
myself in my books and writing, especially my children, Stephen, Erin and Elizabeth, for

cheering me on over the years.

iii



LIST OF ABBREVIATIONS

ChW  Die Christliche Welt

DS Deutschen Schriften

HG  Hauptproblem der Gnosis

HS  Himmelreise der Seele

RGS  Religionsgeschichtliche Schule

RINT Die Religion des Judentums im neutestamentlichen Zeitalter
ThR  Theologische Rundschau

WIR  What is Religion

iv



TABLE OF CONTENTS

Page

ACKNOWLEDGEMENTS ..ottt st il
LIST OF ABBREVIATIONS ..ottt sttt v
Chapter
[. INTRODUCTION ....ciiiiiitiiinieteiteettete ettt sttt ettt ettt ettt et naeenees 1
SEtNG the STAZE ...cueiiiiiiiiiiee ettt ettt et et sb e 1
Situating the Problem...........cooiiiiiiiie e 4
Situating the ‘History of Religion” School ...........cccooiiviiiiiiniiceeee, 11
STUAING BOUSSEL ...ttt 23
STUALING MY STUAY ..ottt st 30
OULHNE OF STUAY ..ttt 36
II. RACE, RELIGION, AND THE GERMAN (JEWISH) QUESTION..........ccccccuenuen 41
German Protestant Religiosity, Bildung, and the Jewish Question ............cccccecveveenennnene 42
Teleological Twins: Development and Degeneration.............ccccceereeeiieniieniienieenieeniens 51

Development and Teleology .........coouieriiiiiieiiieiieie e 51

Difference/development/degeneration............cccueereeeiiieriieiiienie e 58
Racializing the Public SPhere ...........cooviiiiiiiiiiiiiceee e 62
Volkisch 1deology and the Emergence of Anti-SemitiSm........c.ccoeeviirieniniienieneniicnnne 67
The Fin de Siecle and the Quest for Meaning.........c.ccecueveereeiienieneiniinieneeieneese e 71
CONCIUSION ..ttt ettt et ettt ettt et sbe e bt et e sbeenbeeneeeaeens 75
III. RACIALIZING RELIGION .....ccoiitiiiiiiiiinietteteeeeeeese et 76
The Modern WorldVIEW.........cc.oiiiiiiiiiiiiiieeeeeeeee et 77
Bousset’s History of REIIGION .......ccuiiiiiiiiiiieieeee et 84
JUdentum as ONET.........co.ooiiiiiiiiiiii ettt 94
Organic Religion and Jewish Difference ..........ccccoocveveiiiniiniinininiiceccecee, 104
Bousset’s Germanic ChriStIanity ..........cocceverieriiniinieniineneeneee et 108
CONCIUSION ..ottt ettt et ettt ettt be et sae et e e saeesaeeanes 111



IV. READING BOUSSET THROUGH

THE JEWISH QUESTION......coiiiiiiiiiiiiteicne ettt 113
SyncretisSm and JUAENIUN ...............c.cocoiiiiiiiiiiiii e 115
Judentum and AMDIGUILY .........coiiiiiiiiiiiie et 120
Judentum as AIWays Other .........cocooiiiiiiiiiiiiiiiee e 123
Bousset as Border Patrol............ooeoiiiiiiiiiiii e 128

Exclusivity and Particularity ...........ccoceeviiiiiiiiiiieie e 130

Syncretism and Chaos.........cooueiiiiiiiiriieeeeeeee e 133

The Innenseite Of JUAENIUM ...............occcooiiiiiiiiiiiiii e 137
Bousset’s Jewish Problem..........coceviiiiiiiiiiiiieceeeeee e 145
CONCIUSION ..ottt ettt ettt et sbe ettt b et sae et e e saeesaeeanes 146
V. DISCIPLINING JUDENTUM ........ccccooitiiiiiiiiiiiiiiiient ettt 149
Periodization of Spatjudentum.....................cccoceiviiiiiiiiiiiiiiiiiie e 150
Bousset as AUthOritative VOICE. .....c.eeiiriiiiiriiriieieetcreceeeeee e 154
Controlling SChOlarship ........cocueviiiiiiiiie s 161
Authoritative Voice Over and Against Jewish Scholars...........cccccoceniiiiniinininncnnne. 164
Problematizing Spdtjudentum/Colonial Construction............coceevveeveereenierieneeneenieneenn 174
CONCIUSION ..ottt ettt et sb et ettt sae e bt et e seeesaeeanes 178
VI CONCLUSION. ...ttt sttt sttt ettt ettt sbe et et 181
AFTERWORD: LOOKING FORWARD ......coociiiiiiiiniiiinientcecceee et 188
Appropriating the ‘History of Religion” Mantle............ccoooiiiiiiiiiiiiiiiieeeee 188
Significance for the Academic Study of Religion ..........ccccceoeriiiniiiiniiniininiiniccee 196
CONCIUSION ..ottt ettt et ettt st b et sttt et saeesaeennes 203
BIBLIOGRAPHY ..ottt s 204

vi



CHAPTER1

INTRODUCTION

Setting the Stage

This dissertation seeks to connect the scholarly construction of race and religion
to the scholarly construction of Judaism and Jewishness (Judentum) by analyzing the
work of nineteenth-century German Protestant biblical scholar Wilhelm Bousset, in
particular his construction of Spétjudentum (‘late’ Judaism).' I bring together multiple
strands of scholarship that have considered: the relationship of Western colonialism and
comparative religion to the emergence of the academic study of religion; the
interrelationship among German vélkisch identity, anti-semitic discourse, and Jewish
Emancipation; and the tradition of anti-Jewish representations within biblical scholarship.

My study rests on two questions that, at first glance, may appear to be unrelated.
The first is grounded in biblical studies: why do anti-Jewish representations within
scholarship on Christian origins persist, despite recent efforts both to acknowledge and
eliminate elements in traditional Christian theology through which Christian uniqueness
and superiority were constructed over and against a superseded and subordinated
Judaism? The second emerges out of the discipline of religious studies, that is, the

academic study of religion: if the category of ‘religion’ is, at its core, a product of the

" Translated as ‘late Judaism,’ the “spét’ in Spditjudentum has a more negative
connotation than ‘late’ in English; it conveys the sense that what it qualifies has been
passed by, as obsolete. On Judentum, see n.6 below.



Western colonial project in which non-Western/non-European” peoples are racialized as
‘other,” and if the Christian universalism implicit within that project has been constructed
over and against Jewish particularity, how does Judaism function within the history of the
study of religion?

While I outline my argument more fully in the next section, here I suggest a
shared trope within the Western intellectual tradition that structured the development of
both disciplinary discourses and that has motivated my question to each discipline: the
operative binary of spirit/matter’ that both assumes and produces hierarchical difference,
in which the ‘spirit’ (mind, rationality, universality) side of the dichotomy is always
deemed superior to the ‘materiality’ side (nature, the body, particularity).* While this
binary is framed in different ways, it is always oppositional in its construction of a
privileged identity. One such hierarchical opposition, Christian/Jewish, assumes a
theological framework of spirit/flesh or grace/law. In a second, European/ non-European,
the binary both assumes and constructs racial difference by attributing human intelligence
and rationality exclusively to the white (male) European, while depicting the non-
white/non-European in terms of materiality, nature, sensuality—qualities that are marked

as gendered in general and specifically as female/woman. However, there is a third

? Throughout the dissertation, ‘West/non-West” will be used interchangeably with
‘European/non-European.’

3 T will use both “spirit/matter’ and ‘spirit/materiality’ in denoting this binary.

* My study is deeply indebted to the theoretical analysis of the spirit/matter binary in the
recent work of Tim Murphy, The Politics of Spirit: Phenomenology, Genealogy, Religion
(Albany, NY: State University of New York, 2010); Murphy has examined how the
spirit/matter binary functions within the overlapping discourses of the phenomenology of
religion and history of religion. He traces the genealogy of the phenomenology of
religion in order to show how such notion reflects and reproduces this fundamental
binary within Western thought, in which spirit/rationality/Geist is always opposed to and
hierarchically superior to that which is nature/materiality. However, he has not fully
considered how Judentum functioned within that genealogy.



formulation of the spirit/materiality binary that is intimately connected to the construction
of both Jewish difference and racial difference: the racialized German/Jew binary that
was produced by the discourse of anti-semitism at the end of the nineteenth century.

Another common element in both disciplines was a historicism that attempted to
reconstruct the origin/essence of religion and its development through the particular
historical formations in which religion, considered a modality of human existence, has
manifested itself throughout human history. In particular, within biblical scholarship,
historical-critical scholarship was confronted with the question of how to situate Judaism
(Judentum) historically in relation to the emergence and subsequent development of
Christianity.

To answer the questions I posed above (and thus to preview the argument of the
remainder of this chapter), I argue the following:

1) That while Religionswissenschaft is grounded in the colonial construction that
framed the West (Christianity) as the universal human subject in opposition to the ‘rest,’
e.g., those non-European peoples who represent particularity and materiality, the simple
binary of West/non-West occludes the heterogeneity and oppositional hierarchies within
the West itself, namely that of Christian/Jew;

2) That the opposition Christian/Jew, an opposition that privileges Christianity
and essentializes Jewish ‘difference,’ is structurally embedded within the
conceptualization of religion insofar as the spirit/materiality binary remains operative; the
result is that abandoning or eliminating overt anti-Jewish representations such as

Spdtjudentum is not sufficient to undo the underlying opposition of Christian/Jew.



Situating the Problem

In the past few decades, biblical scholarship has increasingly recognized and
attempted to eliminate long-standing anti-Jewish elements within Christian theology and
biblical studies.” Traditional Christian theology demonstrated Christianity’s superiority
and uniqueness by framing Judaism/Judentum negatively, by employing the binary of
spirit/matter to construct Jewish difference. The binary might be expressed in slightly
different formulations—spirit/body; grace/law; universalism/particularity—but the
‘Jewish’ side of the binary was always ‘other’ than, and subordinate to, what defined
Christianity.

Part of the recent effort in biblical scholarship has involved the elimination of the
term that had functioned as the normative designation within biblical scholarship for
Judaism of the Second Temple period (3" century BCE-1* century CE): Spdtjudentum.
This term was used through most of the twentieth century as a means of disrupting any

continuity between Jesus and the Jewish tradition at the turn of the era.’ In its articulation

> Rosemary Radford Ruether, Faith and Fratricide: the theological roots of anti-semitism
(New York: Seabury Press, 1974); E.P. Sanders, Paul and Palestinian Judaism
(Philadelphia: Fortress Press, 1977); Charlotte Klein, Anti-Judaism in Christian Theology
(Philadelphia: Fortress Press, 1978); E.P. Sanders, Jesus and Judaism (Philadelphia:
Fortress Press, 1985); Susannah Heschel, Abraham Geiger and the Jewish Jesus
(Chicago and London: The University of Chicago Press, 1999); Joseph B. Tyson, Luke,
Judaism and the Scholars: Critical Approaches to Luke-Acts (Columbia, SC: University
of South Carolina Press, 1999); James E. McNutt, “Adolf Schlatter and the Jews,”
German Studies Review 26:2 (May 2003): 353-370; John Kloppenborg, et al., eds.,
Apocalypticism, Anti-Semitism and the Historical Jesus (London and New York: T & T
Clark International, 2005); Amy-Jill Levine, The Misunderstood Jew: The Church and
the Scandal of the Jewish Jesus (San Francisco: Harper, 2006); Susannah Heschel, The
Aryan Jesus (Princeton: Princeton University Press, 2008); Anders Gerdmar, Roots of
Theological Anti-Semitism: German Biblical Interpretation and the Jews, from Herder
and Semmler to Kittel and Bultmann (Leiden/Boston: Brill, 2008).

% In order to understand how Spitjudentum functioned, it is necessary to be familiar with
how the language of Judentum itself functioned within the German context. Judentum



of the spirit/matter binary, Spdtjudentum represented the degeneration into materiality
and legalism of what were considered to be the spirit-filled elements of the religion of
Israel reflected in the Psalms and prophetic writings. In this way, an opposition was
constructed between the internalized, spiritual elements in religion and the claimed
materiality and externality of ritual and practice.

The role of Spdtjudentum in biblical scholarship and the investigation of Christian
origins is grounded in the discipline of Religionswissenschaft that emerged in the latter
decades of the nineteenth century, primarily in continental Europe. Variously translated
as the ‘science of religion,” ‘comparative religion,” and history of religions,”” this
discipline was grounded in a notion of ‘religion’ as a universal sui generis human
phenomenon, the development of which could be traced through investigation of the
different historical manifestations of religion in different cultures and peoples across
time. And as one such historical manifestation of religion, Christianity, too, had a history
that scholars could both describe and explain.

Since Judentum is also considered to be a religious tradition, that is, as one
historical, particular manifestation of the general category of ‘religion,’ then any
investigation of the history of Christianity needed to articulate how Judentum fit within
the larger history of religion itself. Christianity, however, while nominally only one
particular historical form of religion, i.e., one religion among the many religions, has

implicitly retained in academic biblical scholarship the function it had in apologetic and

was polyvalent, connoting, depending upon the context of its use and the interpretation of
the reader, Judaism as a religion; Jewry or the Jewish people taken together as an
ethnic/racial group; and ‘Jewishness’ as an inchoate, but very real, interiorized quality.

7 In contemporary scholarship, the most common term is ‘academic study of religion,’
though the language of ‘history of religions’ persists due to the influence of the Chicago
History of Religions school associated with Mircea Eliade.



ecclesial theology in preserving its assumed superiority. Spdtjudentum, then, reflected a
certain periodization of Judentum against which the entire historical narrative of
Christianity as the realization of the overall telos of ‘religion” could be worked out.

As the discussion above indicates, my two questions (and the claims I articulate)
are directed at the intersection of biblical scholarship and Religionswissenschaft. My
study situates this conjunction of biblical studies and the emerging field of
Religionswissenschaft in the ‘history of religion’ school (Religionsgeschichtliche Schule)
within biblical scholarship at the turn of the twentieth century. I contextualize that
relationship within three historical trajectories: 1) the development of German anti-
semitic discourse at the turn of the twentieth century; 2) the emerging academic
discipline of Religionswissenschaft; and 3) the tradition of Christian supersessionism.

Religionswissenschaft (and its grounding in Western/Christian theological
categories and the Western colonial enterprise) drew upon scientific theory that produced
and facilitated the racializing of the already perceived ‘otherness’ of non-Western
peoples. Anti-semitic discourse, also drawing on racial theory, essentialized the otherness
of Judentum in terms of race. These two trajectories converge when Judentum becomes
the object of scholarly (wissenschaftlich) study rather than being simply deemed the
theological ‘other’ of Christianity.

My study focuses on German Protestant biblical scholar Wilhelm Bousset because
he best represents the intersection between biblical scholarship and the discipline of
Religionswissenschaft at the turn of the twentieth century. Bousset became the key figure
in the formation of the Religionsgeschichtliche Schule in biblical studies out of which

emerged the contemporary disciplinary discourse of Christian origins. Bousset played a



significant role in deploying the term Spdtjudentum as the normative designation of
Judentum. Since Spdtjudentum represented the ‘end’ of development for the Jewish
tradition, the characteristics of Spdtjudentum could be mapped onto Judentum as it
continued to persist through the following centuries. Bousset’s language in his writing
regularly slipped between the terms Spdtjudentum and Judentum in a way that reinforced
the notion of a degenerated, static Judentum across all historical periods beyond the
period of New Testament.®

Bousset creates a space in which Judentum can be essentialized in racial terms in
two ways: 1) through an evolutionary notion of the history of religion; and 2) through his
phenomenological notion of religion. First, Judentum has the potential to become
racialized through the twinned discourses of development and degeneration that are
embedded within the evolutionary framework of the history of religion appropriated from
the discipline of Religionswissenschaft. Within this evolutionary framework,
Spdtjudentum (and therefore Judentum as a whole) is marked as ‘other’ in order to
demonstrate, and thereby confirm, Christian superiority.

The phenomenological notion of religion as an interiorized religiosity that drives
Bousset’s work reflects the primary binary of spirit (Geisf)/materiality that is used to
construct and maintain hierarchical difference. Bousset uses the language of syncretism
(mixture) and chaos to represent the alien and transgressive quality of Spdtjudentum. The

language of syncretism and chaos that plays such a critical role in Bousset’s construction

¥ My usage will attempt to reflect how the terms are used in the various writings that I
analyze in later chapters. Since Bousset interchanges Judentum and Spdtjudentum
repeatedly, I may interchange the two terms as well; when he does use Spdtjudentum
specifically, my discussion will reflect that usage. I will use ‘Judaism’ to denote how the
Jewish tradition is identified in contemporary scholarship.



of Spditjudentum is also employed in the discourses of both anti-semitism and
colonialism. Given Bousset’s claims to scholarly authority as Wissenschafiler, his
construction of Spdtjudentum through language shared with anti-semitic discourse also
legitimates that discourse.

Bousset situated Spdtjudentum/Judentum within an over-arching framework of the
history of religion, the apex of development of which was Christianity. Bousset’s work
illustrates the way in which biblical scholarship was implicated in the extension of the
traditional Christian theological binary of Christian/Jewish into a binary that becomes
racialized as an explicitly German/Jewish opposition at the turn of the twentieth century
by privileging German Protestantism as exemplary of Christianity. His work opens up a
space in which the traditional Christian/Jewish opposition can be read as a
German/Jewish opposition by explicitly placing Germanic Christianity as the culminating
and highest form of Christianity itself within the history of religion.

Bousset’s comparative enterprise, once contextualized within the currents of
German volkisch ideology, colonialism and imperialism, and the discourse of anti-
semitism, represents, like Religionswissenschafft itself, orientalism in scholarship, in
which the object of study, Spdtjudentum (and Judentum) was itself produced in the course
of that scholarly process. In his case, however, ‘the Jews’ were rendered as the internal,
rather than external, colonial other. As with Religionswissenschaft, the operative binary
of spirit/matter frames the differentiation and hierarchical relation of Christianity over
and against Judentum. Bousset solves the problem of Judentum for his narrative of the
history of religion by bracketing Judentum out of the conceptual field of religion

completely. Thus, the conceptualization of Judentum as always already something other



than religion is structurally embedded within the various frameworks in which ‘religion’
is articulated, whether labeled as ‘history of religion,” ‘history of religions,” or
phenomenology of religion.

By conjoining the ‘history of religion’ and the construction of Spdtjudentum,
Bousset’s work has implications for contemporary scholarship in both biblical studies
and the academic study of religion. Given the primacy of German scholarship in general
within the larger academic community and beyond at the time, Bousset’s scholarship was
considered authoritative even beyond his specific German theological audience. More
importantly, the conscious avoidance of problematic terminology such as Spdtjudentum
or ‘late Judaism’ within contemporary biblical scholarship on Christian origins does not
address the structural anti-Judaism that is embedded in the conceptualization of religion.’
This lack of recognition of the ideological work being done through the language of
‘religion’ and ‘history of religion’ is reflected particularly in the appropriation by a group

of contemporary scholars in the field of Christian origins of the language of ‘history of

? As William E. Arnal, “A Parting of the Ways? Scholarly Identities and a Peculiar
Species of Ancient Mediterranean Religion,” in Identity and Interaction in the Ancient
Mediterranean: Jews and Christians and Others, Essays in Honour of Stephen G. Wilson,
edited by Zeba A. Crook and Philip A. Harland (Sheffield, UK: Sheffield Phoenix Press,
2007), 253-75 at 269-70, has noted, the phenomenological notion of ‘religion’ is implicit
within contemporary biblical scholarship on Christian origins as well: “But I also suspect
that some of this reluctance to engage in explicit theorizing results from New Testament
scholars already having an implicit theory of religion, one which they derive from a
particular reading of the New Testament itself and then apply to their analysis of the
historical context of the New Testament writings, generating a vicious, but self-affirming,
argumentative circle....In the case of most New Testament scholarship, the implicit
theory of religion at work is individualistic, and emphasizes conversion and personal
transformation.” Arnal has pursued the question of the ideological implications within
historical Jesus scholarship in The Symbolic Jesus: Historical Scholarship, Judaism and
the Construction of Contemporary Identity (London and Oakville, CT: Equinox, 2005).



religions’ as a way of situating their work as methodological and non-confessional, that
is, as objective scholarship rather than theologically grounded.

While the discipline of Religionswissenschaft largely abandoned the evolutionary
framework of religion, the phenomenological notion of religion grounding Bousset’s
scholarship persists in the disciplinary discourse of the contemporary academic study of
religion.'® While contemporary scholars of the study of religion have noted the role of
Christian triumphalism in the colonial and imperial project of the West and the ‘Western
construction of religion,”'' these scholars have not addressed how Judaism and ‘the Jews’
have functioned in the disciplinary discourse of Religionswissenschaft. The use of the
phrase ‘Judeo-Christian’ as a self-evident and unitary concept is one instance of this
failure.'? The presumption of a unitary Judeo-Christian tradition that is rendered as ‘the
West’ privileges Christianity, while submerging the heterogeneity within the West itself,
that is, the Christian/Jew binary.

In the sections that follow, I first situate both Bousset and the ‘history of religion’
school within the context of fin de siecle Germany in general and within the context of

German Protestant theology in particular; I then situate my study in relation to previous

scholarship in order to show how this project moves the scholarly discussion forward.

' See Russell T. McCutcheon, Manufacturing Religion: the discourse on sui generis
religion and the politics of nostalgia (New Y ork: Oxford University Press, 1997).

"I borrow the phrase from Daniel Dubuisson, The Western Construction of Religion:
Mpyths, Knowledge and Ideology, translated by William Sayers (Baltimore: The Johns
Hopkins University Press, 2003).

12 See the Afterword, in which I consider how contemporary scholars, in particular
Timothy Fitzgerald, The Ideology of Religious Studies (New York: Oxford University
Press, 2000); Richard King, Orientalism and Religion: Postcolonial Theory, India and
the ‘Mystic East’ (London and New York: Routledge, 1999); and Tomoko Masuzawa,
The Invention of World Religions, or, How European Universalism was preserved in the
language of pluralism (Chicago: University of Chicago Press, 2005), have employed that
terminology.

10



Situating the ‘History of Religion’ School

The ‘history of religion’ school within German Protestant biblical studies
emerged at the end of the nineteenth century at a time when Christian, particularly
Protestant, theology faced significant challenges. New discoveries within the natural
sciences—biology, geology, chemistry, etc.—undermined the truth-claims of the biblical
account of creation as well as the credibility and viability of the supernatural elements of
traditional Christian theology.

Traditional theological claims of authority were also threatened by the historical-
critical study of the Bible, which had originated under Semler, Lessing, and many other
scholars, and which was continued forcefully by D. F. Strauss, F.C. Baur, and the
Tiibingen school of biblical criticism in the middle of the nineteenth century.'® This

historical-critical trajectory itself reflected the intellectual currents of historicism that

' For a general discussion, see Thomas Albert Howard, Protestant Theology and the
Making of the Modern German University (Oxford and New York: Oxford University
Press, 2006), 2711f.; Thomas Albert Howard, Religion and the Rise of Historicism:
W.M.L. deWette, Jakob Burkhardt, and the Theological Origins of Historical
Consciousness (Cambridge: Cambridge University Press, 2000), 1-34. Although Strauss
did not initiate the application of biblical criticism to the New Testament, his Life of
Jesus Critically Examined (Philadelphia: Fortress Press, 1973), originally published in
1835, set forth a firestorm within biblical studies that continued throughout the nineteenth
century. For discussion of the impact of Strauss, see Marilyn Chapin Massey, The Life of
Christ Unmasked: the meaning of The Life of Jesus in German politics (Chapel Hill:
University of North Carolina Press, 1983); and Hans Frei, The Eclipse of Biblical
Narrative: a study in eighteenth and nineteenth century hermeneutics (New Haven: Yale
University Press, 1974). See Strauss’s later more extreme rejection of Christianity as a
whole in: The Old Faith and the New (Amherst, NY: Prometheus Books, 1997),
originally published in German, 1872, in which Strauss quite publicly advocates
Darwinism. For a general discussion of this development within Protestant theology, see
Frederick Gregory, “The Impact of Darwinism on Protestant Theology in Nineteenth
Century Germany,” in God and nature: historical essays on the encounter between
Christianity and science, edited by Ronald L. Numbers and David C. Lindberg
(Berkeley: University of California Press, 1982): 369-90; see also the general discussion
in Heschel, Abraham Geiger and the Jewish Jesus.

11



intensified in the nineteenth century through which the Bible itself was seen as a
historical product that could be subjected to the same type of analytical inquiry as other
fields of knowledge.

Moreover, the increasing prestige and popularity of the newly emerging
disciplines of the natural sciences diminished the role and authority of German Protestant
theology and biblical studies within the larger public sphere.'* Theology, once the queen
of the academic world, found its realm greatly reduced, with both the number of theology
faculty and theology students decreasing almost in half between the early 1830s and the
beginning of the 1880s."> Although enrollment and faculty recovered somewhat by the
1890s, theology never regained its primacy, having to compete with the increased
popularity of the philosophy faculty'® and interest in the natural sciences.'’

In what was becoming the modern academic marketplace, theology had to justify
its existence within the university, a process notable for the “degree to which theologians
sought to legitimize their roles in society, not by appeal to church authorities or the
sapiential creedal-traditions of Christianity, but from the political community of the

18 .. .
" The insistence on Wissenschafft,

nation-state and the academic community of science.
that is, critical and methodologically driven inquiry that provided analysis and

explanation, rather than description, as the mark of its own academic scholarship enabled

Protestant theology to respond to the demands of the academic world and to demonstrate

' Woodruff D. Smith, Politics and the Sciences of Culture in Germany, 1840-1920 (New
York and Oxford: Oxford University Press, 1991), especially 9ff.

'S Howard, Protestant T heology, 281-85.

'® The philosophy faculty encompassed what we today term the “arts and sciences’ as a
whole and, within the structure of the medieval university, was subordinate to the higher
faculties of theology, medicine, and law.

" Howard, Protestant T heology, 285.

18 Howard, Protestant Theology, 14.

12



the relevance of Christianity to the educated bourgeoisie (Gebildete) in the face of its
increasing indifference to institutionalized Christianity.

The scholars within the ‘history of religion’ school represented a trajectory within
Liberal Protestantism (Kulturprotestantismus) that itself constituted a particular
theological response to what has been called the war between science and religion in the
wake of Darwin. Like their contemporaries, the liberal historical theologians, such as
Albert Ritschl and his chief disciple Adolf von Harnack,' the “history of religion’ school
attempted to find a way in which faith-claims could still be articulated, while rejecting
supernatural elements of traditional theology, such as immaculate conception,
resurrection, and miracles. As with liberal Protestantism as a whole, the ‘history of
religion’ school attempted to distance itself from the apologetics of traditional Christian
theology by claiming the status of a scholarly (wissenschaftlich) discipline.

Initially centered in the University of Gottingen, the ‘history of religion” school
emerged in the 1890s when a group of young scholars, following the lead of Albert
Eichhorn and Hermann Gunkel, critiqued the Ritschlian school for its narrow focus on
canonical texts that maintained a strict line of continuity between the Old Testament™

and the New Testament. Beginning with Gunkel, these scholars, including Wilhelm

" See W.G. Kiimmel, The New Testament: A History of the Investigation of Its Problems,
second edition, translated by A. McLean Gilmour and Howard Kee (London: SCM Press
Ltd., 1973), especially 162-67, for a summary of the Ritschlian school of liberal theology.
Harnack’s work includes What is Christianity (Philadelphia: Fortress Press, 1983),
originally published in 1899-1900, and The Mission and Expansion of Christianity Within
the First Three Centuries (New York: Harper, 1962), originally published in 1908.

2% Although the label ‘Old Testament’ is often deemed to be supersessionist in current
scholarship, it is the terminology used within biblical scholarship in the nineteenth and
early twentieth centuries.

13



Wrede, Frederick Rahlfs, Ernst Troeltsch, and Johannes Weiss, as well as Bousset,21
challenged this focus by locating Christian origins more specifically within the larger
historical, social, and religious context of the Hellenistic world of the intertestamental
period, representing roughly the period from the second or third century BCE through the

first century CE. In this respect, these scholars were appropriating the methods of

*! The following discussion relies upon Gerd Liidemann, “Die ‘Religionsgeschichtliche
Schule’ und die Neutestamentliche Wissenschaft,” in Die ‘Religionsgeschichtliche
Schule’: Facetten eines theologischen Umbruchs, edited by Gerd Liidemann (Frankfurt
am Main: Peter Lang, 1996), 9-32; Gerd Liidemann, “Die Religionsgeschichtliche
Schule” in Theologie in Géttingen, edited by Bernd von Moeller (Géttingen:
Vandenhoeck & Ruprecht, 1987), 325-61; Gerd Liidemann and Martin Schroder, Die
Religionsgeschichtliche Schule in Gottingen: Eine Dokumentation (Gottingen:
Vandenhoeck & Ruprecht, 1987); Anthonie Verheule, Wilhelm Bousset: Leben und
Werk: Eine theologiegeschichtlichen Versuch (Amsterdam: Van Bottenberg, 1973). For a
summary that situates the ‘history of religion’ school within the overall history of biblical
scholarship see Kiimmel, The New Testament: The History of the Investigation of Its
Problems. For an early discussion of the ‘history of religion’ school, see Hugo
Gressmann, Albert Eichhorn und die Religionsgeschichtliche Schule (Gottingen:
Vandenhoeck & Ruprecht, 1914). Gressman’s essay has been translated by Jeffrey F.
Cayzer and appears as part of the introductory materials in the English translation of
Albert Eichhorn, The Lord’s Supper in the New Testament (Atlanta: SBL, 2007), 5-61.
See the fundamental work of Wilhelm Wrede, “The Task and Method of New Testament
Theology,” in The Nature of New Testament Theology.: The Contribution of William
Wrede and Adolf Schlatter (Naperville, IL: Alec R. Allenson, Inc., 1973), edited and
translated by Robert Morgan, 68-116. Weiss drops out of this circle; others associated
with the ‘history of religion’ school are Hermann Gunkel and Rudolph Otto; see Werner
Klatt, Hermann Gunkel: Zu seiner Theologie der Religionsgeschichte und zur Entstehung
der formgeschichtlichen Methode (Gottingen: Vandenhoeck & Ruprecht, 1969), for
extended discussion of Gunkel and his role in establishing the history of religion as a
discipline within theology. Rudolf Bultmann is generally considered as part of the ‘third’
generation, although he later shifts toward his existentially grounded theology; see Dieter
Lithrmann, “Rudolf Bultmann and the History of Religions School,” in Text and Logos:
The Humanistic Interpretation of the New Testament, edited by Theodore W. Jennings,
Jr. (Atlanta: Scholars Press, 1990), 3-14. This original ‘school’ must be differentiated
from what has become widely known as the History of Religions (as the English
translation of ‘Allgemeine Religionswissenschaft’) school associated with the work of
Mircea Eliade and Joseph Kitagawa at the University of Chicago beginning in the 1950s
and 1960s. However, the relationship between the ‘history of religion’ school within
biblical studies and the larger disciplinary framework of the history of religion(s) will be
explored in later chapters.
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historical investigation that had earlier been used to construct the history of the religion
of ancient Israel in place of apologetically driven Old Testament theology.

The ‘history of religion’ school was not a school of thought in the same sense as
the Ritschlian school or the earlier Tiibingen school, since this group of scholars did not
follow the lead of any particular scholar and often critiqued the scholarship of other
members of the school.”> However, their work shared certain basic elements: privileging
‘religion’ over theology; a historical lens; and scholarly (wissenschafilich) method.*

These scholars use religion as a term of art to differentiate their work from
dogmatic theology, which was considered to be subject to ecclesial interests.”* As Wrede

explained, his goal was to separate theology, which had traditionally been grounded in

*? For example, Bousset’s Jesus Predigt im Gegensatz zum Judentum: Ein
religionsgeschichtlicher Vergleich (Gottingen: Vandenhoeck & Ruprecht, 1892) was
published as a critique and rejection of Johannes Weiss’s representation of Jesus as fully
within the apocalyptic worldview found in his Die Predigt Jesu im Reiche Gottes, second
edition (Gottingen: Vandenhoeck & Ruprecht, 1900), originally published in 1892.

» Gerd Liidemann, “Die ‘Religionsgeschichtliche Schule’ und die Neutestamentliche
Wissenschaft,” 9-13. Another shared facet is an emphasis on the social/cultic, that is,
communal aspect of religious traditions, which flows out of the shift away from what was
considered to be the intellectualist and elitist aspect of doctrinal theology. For Bousset,
that focus is most clearly illustrated in Kyrios Christos (Gottingen: Vanderhoeck &
Ruprecht, 1921), his massive study of the development of Christology in the early
church.

2% For a discussion of how the ‘history of religion’ school conceptualized religion in
terms of piety/experience rather than theology, see Mark D. Chapman, Ernst Troeltsch
and Liberal Theology: Religion and Cultural Synthesis in Wilhelmine Germany (Oxford
and New York: Oxford University Press, 2001), especially 13-44. Although Chapman
does draw on secondary literature such as Liidemann, he focuses on Troeltsch’s writings
in showing the differentiation from Ritschl and also the influence of Lagarde. Chapman
notes the Hegelian resonances within Bousset at 34. See Gressman, “Albert Eichhorn and
the History of Religion School,” for his discussion of how the focus on piety over dogma
requires attention to the psychology of religion: “The basic principle must be first to
understand the psychology of a religion against its own developmental background. It
will be psychology that always has the last word in the study of the development of the
human mind and spirit and, as a consequence, in the realm of the history of religion”
(53).
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the canonical scriptures, from the history of early Christian religion, a goal that required
the exploration of the other religious traditions at the time of Jesus and their influences on
the origin of Christianity.”

Such a desire to separate ‘religion’ from theology was certainly not original and
can be traced back to Friedrich Schleiermacher at the turn of the nineteenth century.
‘Religion’ represented a way by which these scholars could authorize and legitimate their
own reconstructions of what is now referred to as ‘Christian origins’ over against the
church leaders, who continued to locate it within the framework mandated by traditional
church dogma. In addition, religion was understood as lived experience ‘on the ground,’
as distinguished from theology, which functioned as the province of intellectualism and
elitism, constrained by denominational concerns.

A key element within the ‘history of religion’ school was quite obviously,
‘history,” understood within the intellectual currents of the historicism that marked the
nineteenth century as a whole. Nineteenth-century historicism was grounded on the
concept of a progressive development, which can be traced to both Hegel and later,

Darwin.”’ As the historian Ranke put it, the goal of the historian was to determine history

» Wrede, “The Task and Method of New Testament Theology,” in The Nature of New
Testament Theology, 68-116.

*® Friedrich Schleiermacher, Uber die Religion: Reden an die Gebildeten unter ihren
Verdichtern (Berlin: De Guyter, 1999), originally published in 1799; idem, The Christian
Faith (New York: HarperRow, 1963), originally published 1821-2, second revised
edition, 1830. Grounded in his German Pietist background, Schleiermacher is known for
his claim that religion consisted of a feeling of absolute dependence. See Andrew Dole,
Schleiermacher on Religion and the Natural Order (Oxford: Oxford University Press,
2010), for a more extensive discussion of the legacy of Schleiermacher.

*" Tim Murphy, “The Concept ‘Entwicklung’ in German Religionswissenschaft: Before
and After Darwin,” Method and Theory in the Study of Religion 11:1 (January 1999): 8-
23; Tim Murphy, “Wesen and Erscheinung in the history of the study of religion: a post-
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‘as it actually was.” The historian’s task, then, was to ascertain the laws of development
through which the narrative of human history could be articulated.

As Hugo Gressman, a later representative of the ‘history of religion’ school,
noted, many biblical scholars and church historians outside of the ‘history of religion’
school were ‘doing” history. What was distinctive about the ‘history of religion’ school
was how these scholars conceptualized their work in terms of the unitary concept of the
‘history of religion,’ subject to the same laws as all historical processes: ““...however, all
historical research is based upon the axiom of development. To deny evolution is to give

up any hope of scientific knowledge.”*

For these scholars, it is the history of ‘religion’ in
the singular, not ‘religions’ in the plural, which is the object of study. Religion was
conceptualized phenomenologically as a first-order experience, rather than the second-
order reflection that theology represented. ‘Religion,’ then, is the core human experience,
the kernel of which is expressed through the epiphenomena of the various historical
forms (husks) of religious traditions.

In this way, the formation of the ‘history of religion’ school within German
biblical scholarship can be seen as participating in the new discipline of

Religionswissenschaft that was gaining increasing credibility within the European

academic community and that was located within the philosophy faculties rather than the

structuralist perspective,” Method and Theory in the Study of Religion 6:2 (1994): 119-
46. See Murphy’s full development of this argument in The Politics of Spirit.

*¥ Gressmann, “Albert Eichhorn and the History of Religion School,” 46. The difference
was the focus on the entire religious environment of antiquity, as compared to Harnack,
whose work focused on the Greco-Roman expansion era; the other key difference was the
question of method: “What is distinctive is not the fact that they practice the history of
religion but ~ow they practice it” (34).
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theology faculties.” The framework of this new discipline was that of ‘science’
understood in the sense of Wissenschaft and was marked by the use of method, with
comparison, imported from the discipline of philology, privileged as the method of
choice.

Religionswissenschaft focused on narratives of the origins and development of
both religion and the various religions that were the historical and particular
manifestations of ‘religion,” drawing on work in the new disciplines of ethnology and
anthropology.”” These fields attempted to explain the physical and cultural differences of
the various non-Western peoples ‘discovered’ through Western travelers, missionary

efforts, and colonial enterprises; as such, these efforts were bound up with the project of

** Eric J. Sharpe, Comparative Religion: a history (London: Duckworth, 1971); Hans G.
Kippenberg, Discovering Religious History in a Modern Age, translated by Barbara
Harshav (Princeton: Princeton University Press, 2002). Max Miiller is usually credited as
the founder of the new discipline, variously named the science of religion or in Anglo-
American tradition, comparative religion. Miiller’s work was grounded in comparative
philology, the study of languages, which scholars argued corresponded to the differences
between those peoples who spoke such languages. Miiller’s work led him to a
comparative study of mythology, from which he developed his theory of the origin of
religion. Hermann Gunkel, Zum religionsgeschichtlichen Verstdndnis des Neues
Testament, third edition (Gottingen: Vandenhoeck & Ruprecht, 1930), originally
published in 1903, maintained that Religionsgeschichte was necessarily an ‘inner
theological movement’ and not merely an offshoot of allgemeine Religionswissenschaft.
Mircea Eliade, The Quest: history and meaning in religion (Chicago: University of
Chicago Press, 1984), 13, specifically references Bousset’s Das Wesen der Religion in
his bibliographic essay outlining scholarship in comparative religion over the past half-
century.

30 Howard, Religion and the Rise of Historicism; Theodore Ziolkowski, Clio the
Romantic Muse: Historicizing the Faculties in Germany (Ithaca and London: Cornell
University Press, 2004). The following discussion draws upon Kippenberg, Discovering
Religious History in a Modern Age; and Masuzawa, The Invention of World Religions.

18



Western imperialism and thus reflected and reproduced the ideological assumption of
Western superiority.”!

Scholars within Religionswissenschaft usually focused on non-European religions,
such as Buddhism, Hinduism, Islam, and ‘primitive’ religions.32 However, Christianity
not only supplied the conceptual categories, including that of ‘religion’ itself, through

which other traditions were described, but was either implicitly or explicitly

3! Nancy L. Stepan, The Idea of Race in Science: Great Britain, 1800-1960 (Hamden,
CT: Archon Books, 1982); Leon Poliakov, The Aryan Myth: A History of Racist and
Nationalist Ideas in Europe (New York: Basic Books, 1974); Jacob Katz, From
Prejudice to Destruction: Anti-Semitism, 1700-1933 (Cambridge: Harvard University
Press, 1980); Paul Weindling, Health, Race, and German Politics: between national
unification and Nazism 1870-1945 (Cambridge and New York: Cambridge University
Press, 1989). The connections between the origin and essence of religion and the
emerging disciplines of psychology, anthropology, and sociology were explored
extensively throughout the pages of the Theologische Rundschau, the theological journal
co-founded by Bousset in 1897, reflecting familiarity with the key figures in those
emerging disciplines, such as Wilhelm Wundt, James Frazer, Andrew Lang, William
Robertson Smith, E.B. Tylor, and Emile Durkheim. Bousset himself contributed a review
essay concerning the ‘science of religion’ in 7AR 2 (1899): 67-78, in which he referenced
literature reviews of evolutionary thought (Evolutionsgedanken) in relation to the study
of religion and noted the new German journal devoted to the new science of religion, the
Archiv fiir Religionswissenschaft. See contributions by Eduard Mayer, “Zum Stand der
Frage nach dem Wesen der Religion,” ThR 13 (1910): 1-15, 45-63 and “Zur Frage von
Ursprung der Religion,” ThR 16 (1913): 1-22, 33-48.

32 In Germany, Christianity and biblical Judaism were studied within the theological
faculties generally (Wellhausen had to move to the philosophy faculty since he would not
make the required affirmation of faith). Religionswissenschaft was located in the
philosophy faculties, generally studied by specialists in the area of philology and what
was termed ‘oriental studies.” See Suzanne L. Marchand, German Orientalism in the Age
of Empire: Religion, Race, and Scholarship (New York and Washington, DC: Cambridge
University Press and German Historical Institute, 2009), for a detailed study of German
oriental studies in the nineteenth century. Jewish scholars pushed for the inclusion of
Jewish Studies, but were unsuccessful. The inclusion of Religionswissenschaft within the
theological curriculum within Germany was an issue that generated controversy, with
Adolf von Harnack, “Die Aufgabe der theologischen Fakultditen und die allgemeine
Religionsgeschichte” (1901), arguing successfully, at least until 1910, against the creation
of such faculty position on the grounds that such a move would foster only dilettantism.
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acknowledged as the highest form of religion; the evolutionary framework of religion
within the work of C. P. Tiele, one of the key scholars in the field, is an example.”

Just as with Religionswissenschaft overall, the mantra of the scholars who became
known as the ‘history of religion’ school was for Wissenschaft to ground their
scholarship. As Karen King notes, the ‘history of religion’ school “expressly promoted
their scholarship as a science, Religionswissenschaft, which would free the study of
Christianity from dogmatic limits by making it the subject of scientific-historical
investigation. The investigation of religion moved from the field of theology, connected
with the institutional structures of church, to the field of science and the institutional
structures of the secular university.””* Such a move enabled these scholars to draw on the

authority, not merely of the ideal of Wissenschaft as scholarly inquiry, but of the natural

33 C.P. Tiele, Elements of the Science of Religion (New York: Scribner, 1897-99). See
Jonathan Z. Smith’s discussion of the development of the taxonomy of ‘world’ religions
in “Religion, Religions, Religious” in Critical Terms for Religious Studies, edited by
Mark C. Taylor (Chicago: University of Chicago Press, 1998), 269-82, which is reprinted
in Smith’s Relating Religion (Chicago and London: The University of Chicago Press,
2004). See also Masuzawa, The Invention of World Religions. For further discussion of
the emergence and institutionalization of Religionswissenschaft, see Kurt Rudolph,
Geschichte und Probleme der Religionswissenschaft (Leiden and New York: Brill, 1992);
Joachim Wach, Introduction to the History of Religions, edited by Joseph M. Kitigawa
and Gregory D. Alles (New York: Macmillan, 1988); Mircea Eliade and Joseph M.
Kitigawa, eds., The History of Religions: Essays in Methodology (Chicago and London:
The University of Chicago Press, 1959). Despite the international academic reputation of
German scholarship in the late nineteenth century, the key sites for the institutionalization
of Religionswissenschaft existed outside of Germany. Other countries shaped the
formation of the discipline by establishing faculty positions for such scholarship for such
foundational scholars as Tiele and de la Saussaye. Louis Henry Jordan, in his
bibliographic compilation of scholarship in the field of comparative religion,
Comparative Religion: A Survey of its Recent Literature, Volume I (1900-1909), second
edition, revised and augmented (London/New York: Oxford University Press, 1925),
originally published in 1910, noted (9): “in so far as Comparative Religion is concerned,
the position occupied by German scholarship to-day leaves very much to be desired.”

3% Karen L. King, What is Gnosticism? (Cambridge and London: Harvard University
Press, 2003), 73.
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sciences, which represented the highest epistemological authority that had vanquished the
revelatory authority of Christian orthodoxy.

For the scholars in the ‘history of religion’ school, particularly Bousset, situating
the origins of the Christian tradition was necessary in order to generate a complete
narrative of the history of the Christian religion. Since ‘history’ was understood
conceptually in terms of both the continuity and purposefulness (teleology) of
development, a complete historical narrative of Christianity needed not only to describe,
but also explain, its origin, as well as the coherence of its subsequent development. By
the end of the nineteenth century, numerous discoveries of textual sources and material
culture dating to what was designated by Christian scholars as the intertestamental period
(third century BCE-first century CE) had provided new sources of information
concerning the larger religious environment of the Hellenistic world out of which the
Christian movement emerged. A key issue became the relationship of Judentum within
this intertestamental period both to the literature of the Old Testament and, more
significantly, to the emergence of Christianity. For the scholars associated with the
‘history of religion’ school, the description, analysis, and construction of Judentum
became a primary concern and through wissenschaftlich methods they constituted
Judentum as an object of study. By describing his periodization of Judentum as “an

unexplored territory,”

Bousset encapsulated this objectification of Judentum.
Although the ‘history of religion’ school attempted to distinguish their work from

that of dogmatic theology, these scholars were still operating within the context of

3° Wilhelm Bousset, “Religion und Theologie,” in Religionsgeschichtliche Studien, edited
by Antonie Verheule (Leiden: Brill, 1979), 29-43 at 41: “unerforschete Land.” Originally
given as a lecture on 1919, Bousset’s language here parallels the language of colonialism
of this period, a connection that will be examined in Chapter Five.
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traditional Christian theological anti-Judaism, which affected how continuity and
discontinuity between Jesus and his Jewish context were represented. Earlier in the
nineteenth century, beginning with the historical-critical work of the biblical scholar
W.M.L. DeWette*® and then subsequently more fully developed by Julius Wellhausen, a
sharp distinction was drawn between the Israelite religion of the Old Testament, viewed
positively as the origin of the true spiritual values of the Gospel, and Judaism, depicted as
a system weighted down with the burden of legalism and a transcendent, distant God.
Within that negative characterization, the Jews were depicted as a people whose covenant
with God had been replaced or superseded by grace, i.e., the coming of Jesus, who
represented the true continuity with the prophetic elements of Israelite religion.”’

At the same time that the ‘history of religion’ school attempted to claim its place
within the academic world, it also attempted to connect to the larger public sphere
beyond academia through participation in the process of Volksbildung
(education/formation of the people). One vehicle for the dissemination of scholarship was
the series of Religionsvolksbiicher (books for the people), a publication series intended to
make discussions within biblical studies and the study of religion in general accessible to

the educated class (Gebildete),*® a demographic that included many who had become

3% See Howard, Religion and the Rise of Historicism, for an extensive discussion of
DeWette’s role in historical-critical biblical scholarship. Also see James Pasto, “W.M.L.
DeWette and the Invention of Post-Exilic Judaism: Political Historiography and Christian
Allegory in Nineteenth-Century German Biblical Scholarship,” 33-52 in Jews, Antiquity,
and the Nineteenth-Century Imagination, edited by Dale B. Martin, et al. (Bethesda:
University Press of Maryland, 2003).

37 The biblical scholar Ferdinand Weber (1836-79) is usually identified as the scholar
responsible for the notion of a transcendent and inaccessible God in post-exilic Judaism.
See Joseph B. Tyson, Luke, Judaism and the Scholars: Critical Approaches to Luke-Acts.
3% Nittert Janssen, Theologie fiirs Volk: Der Einfluss der Religionsgeschichtlichen Schule
auf die Popularisierung der theologischen Forschung vor dem Ersten Weltkrieg
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alienated from the traditional (and supernaturally grounded) dogmatics of the Protestant
church.” These volumes were designed to be relatively short, inexpensive, and
unburdened with academic citations, reflecting the format of various series of popular
science literature that had achieved great success.*® The Religionsvolksbiicher series also
capitalized on public interest in the study of religion overall, especially the success of

popular writings such as Adolf Harnack’s What is Christianity?*!

Situating Bousset
Beginning his studies at Erlangen, Bousset moved to Géttingen beginning in

1886/87, where he served as a leader of the student fraternity, Germania, and was

(Frankfurt am Main: Peter Lang, 1999); see also Liidemann, ed., Die
‘Religionsgeschichtliche Schule.’

3 Janssen, Theologie fiirs Volk, 157.

%0 Janssen, Theologie fiirs Volk, 154. Janssen, 153, also situates these popular writings on
religion in relation to the work of well-known scientists such as Ernst Haeckel, whose
The Riddle of the Universe, published in 1899, represented the continuation of his works
directed at general audiences that were immensely successful. See also Andreas Daum,
Wissenschaftspopularisierung im 19. Jahrhundert: Biirgerliche Kultur,
naturwissenschaftliche Bildung und die deutsche Offentlichkeit 1848-1914, second
edition (Miinchen: R. Oldenbourg Verlag, 2002). This process of popularization is
discussed in more detail in Chapter Two.

*! Adolf Harnack, What is Christianity? Originally published in German as Das Wesen
des Christentums, his work represented a series of lectures that were published with
enormous success. Harnack’s work is considered to be the epitome of Ritschlian liberal
theology, which stripped all things supernatural from the Gospels and generally located
the preached Kingdom of God as an ethic that reflected the state of liberal Protestantism
(Kulturprotestantisimus) in late nineteenth-century Germany. These efforts can also be
seen as capitalizing on the Babel-Bibel controversy at the turn of the twentieth century,
which was grounded in the popular work, Babel und Bibel, published by F. Delitsch in
1899, in which he claimed that there was no original or unique content in the Old
Testament; rather, all of the ideas and themes of the Old Testament had been
appropriated from earlier Babylonian traditions, an argument that created an uproar in
Germany, in which Kaiser Wilhelm II participated publicly.
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involved with the German student association (Verein deutsche Studenten).* While many
of the other scholars associated with the ‘history of religion’ school left Gottingen to take
up positions at other universities, Bousset remained there following the completion of his
studies as instructor (Privatdozent) and assistant professor (Extraordinarius) until finally

being called to the University of Giessen in 1915 as full professor (Ordinarius), where he
taught until his death in 1920.

Despite his critique of the institutional church establishment, which had blocked
his attempt to obtain a full professorship over the years, Bousset continued to participate
in the activities of the regional Synod; he was active within the Hannover Predigerverein,
an association of lay leaders and clergy, presenting public lectures that paralleled the
themes of his publications. As a follower of Frederick Naumann, Bousset participated in
the public sphere beyond the church and academy, writing about the ‘social question’
(soziale Frage), that is, the social and economic problems associated with urbanization

. .. . 43
and industrialization.

42 Verheule, Wilhelm Bousset, 9ff., 181f. In 1911, Bousset wrote a history of the
Gottingen chapter of the Burschenschaft Germania. See the remembrance following
Bousset’s death by Hermann Schuster, “Wilhelm Bousset und die Wiederentwicklung der
germanische Vergangenheit,” 74-98, in Von Eintritt in den Schwartzburgbund bis zum
50. Stifterngefest (Bremen, 1950).

Naumann, as a Protestant minister, was unsuccessful in his efforts to combine Christian
practice and awareness of modern social and political issues; originally part of Stoecker’s
Christian Social movement, Naumann distanced himself from Stoecker after Stoecker
adopted an explicit anti-semitic platform and then left his own ministerial position to
engage more directly in politics. Attempting to mediate between the conservatives and
the Social Democrats, Naumann formed the National Social Association (not to be
confused with the National Socialism of Hitler), which existed only for a few years and
was then folded into the Liberal Party. Naumann was extremely influential in relation to
Bousset’s engagement in the public sphere. See the description of Bousset’s public
engagement in Verheule, Wilhelm Bousset, 21-50; and Hans-Joachim Dahms,
“Politischer und religioser Liberalismus: Bemerkungen zu ihrem Verhdltnis im
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Bousset’s first academic work, Jesu Predigt im Gegensatz zum Judentum,
appeared in 1892. While Bousset subsequently published many specialized academic
works on Hellenistic religions, including Gnosticism and Persian traditions,** his major
works that continue to be cited in contemporary scholarship are Kyrios Christos, an
extensive treatment of the history of Christology within the first few centuries of the
common era,” and Die Religion des Judentums im neutestamentlichen Zeitalter.*
Particularly important were his contributions to the German theological journal
Theologische Rundschau, which Bousset founded in 1897 and co-edited until 1917.
Covering a wide range of material from biblical studies and church history to social
literature and practical theological questions, the explicit purpose of this theological

journal was to reach not just scholars, but, more importantly, ministers who were unable

wilhelminischen Kaiserreich am Beispiel der ‘Religionsgeschichtlichen Schule,” 225-42,
in Die ‘Religionsgeschichtliche Schule’: Facetten eines theologischen Umbruchs.

* Wilhelm Bousset, Hauptproblem des Gnosis (Géttingen: Vandenhoeck & Ruprecht,
1907); Wilhelm Bousset, Die Himmelreise der Seele (Darmstadt: Wissenschaftliche
Buchgesellschaft, 1965), originally published 1901; Der Antichrist in der Uberlieferung
des Judentums, des Neuen Testaments und der alten Kirche: ein Beitrag zur Auslegung
der Apocalypse (Gottingen: Vandenhoeck & Ruprecht, 1895); Die Offenbarung Johannis
(Gottingen: Vandenhoeck & Ruprecht, 1896); Die jiidische Apocalyptik, ihre
religionsgeschichtliche Herkunft und ihre Bedeutung fiir das Neue Testament (Berlin:
Reuther and Reichard, 1903). Verheule, Wilhelm Bousset, provides a complete
bibliography of Bousset’s scholarship, including his contributions to a variety of journals.
* Wilhelm Bousset, Kyrios Christos (Gottingen: Vandenhoeck & Ruprecht, 1921); the
continuing influence of this work is indicated by the fact that it was ultimately translated
into English in 1970 as Kyrios Christos (Nashville and New York: Abingdon Press,
1970), with an introduction by Rudolf Bultmann.

*® Bousset, Die Religion des Judentums im neutestamentlichen Zeitalter (Berlin: Reuther
and Reichard, 1903). A second edition appeared in 1906 and a third edition, edited with
slight revisions by Hugo Gressmann after Bousset’s death, was published in 1926 under
the slightly different title: Die Religion des Judentums im spdthellenistischen Zeitalter
(Ttbingen: Mohr, 1926). A fourth edition based upon Gressmann’s edition appeared in
1966 as part of a Bible study series.
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to keep up with advances in scholarly literature as well as educated laypersons who had
become alienated from traditional church dogma and ecclesiastical structures.*’

While Bousset’s academic contributions continue to be referenced in
contemporary scholarship, his popular writing had much wider distribution at the time.
Bousset wrote for popular journals throughout his career, including Die Christliche
Welt*™ and Die Hilfe.** His non-academic writings, such as Das Wesen der Religion,
Jesus, and Unser Gottesglaube,50 were directed at a non-academic, though educated,
audience and were part of the series of Religionsvolksbiicher (religious books for the
people), discussed in the previous section.

Influential scholars at Gottingen while Bousset was there included Bernard Duhm
and Paul Lagarde. While Duhm and Lagarde represented an earlier generation of
scholars, they were both influential in advocating the shift from dogmatic theology to

what would become the religionsgeschichtlich method of scholarship.’' Lagarde, a noted

47 Verheule, Wilhelm Bousset, 32-33.

* Die Christliche Welt was founded in 1887 by Martin Rade and others; it was directed at
pastors, religion teachers, and the educated public (die Gebildeten) and was the lodestar
of Protestant liberal theology and the Ritschl school for decades.

¥ Die Hilfe was a magazine founded by Friedrich Naumann in 1897 and was directed at a
general audience.

>0 Bousset, Das Wesen der Religion: dargestellte an ihre Geschichte (Halle: Gebauer—
Schwetschke, 1904), translated as What is Religion? (London: T. Fisher Unwin, 1907);
Jesus (Tibingen: J.C.B. Mohr [Paul Siebeck], 1904), translated as Jesus (New York:
Putnam’s, 1906); Unser Gottesglaube (Tiibingen: J.C.B. Mohr [Paul Siebeck], 1908),
translated as The Faith of a Modern Protestant (New York: Scribner’s, 1909).

> See Alf Ozen, “Die Gottinger Wurzeln der ‘Religionsgeschichtliche Schule,” 23-64 in
Die ‘Religionsgeschichtliche Schule’: Facetten eines theologischen Umbruchs; Hans-
Joachim Dahms, “Die geistigen Viiter an der Universitit Gottingen,” 25-40 in Die
Religionsgeschichtliche Schule in Gottingen: Eine Dokumentation. Duhm’s work
centered on the Old Testament, particularly the prophets. He was called to the University
of Basel in 1888. Bousset cites Duhm, Das Geheimnis in der Religion (Freiburg and
Leipzig: J.C.B. Mohr [Paul Siebeck], 1896), in the notes to Das Wesen der Religion.
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Orientalist, has been called the ‘prophet’ of German volkisch ideology as a result of a
series of essays later collected and published as the Deutsche Schriften in 1878, in
which he critiqued German liberalism. Advocating a purely Germanic Christianity that
would overcome confessional divisions, his writing also contained sharp anti-Jewish
language.” While some historiography seems reluctant to examine the influence of
Lagarde on Bousset,”* Bousset does draw on Lagarde explicitly in his first book, Jesu
Predigt.”

Bousset’s work reflects the influence of both Thomas Carlyle and Jakob Fries,
both of whom influenced Lagarde himself.’® Thomas Carlyle, the Scottish writer who

was wildly popular throughout Germany, conceptualized ‘religion’ as an interior human

Duhm’s use of Ahnung, a philosophical concept derived from Jakob Fries, discussed
below, reflects a phenomenological understanding of religion.

>2 Paul Lagarde, Deutschen Schriften (Miinchen-Berlin: I.S. Lehmanns Verlag, 1940).
Lagarde was at Gottingen from 1869 until his death in 1891.

>3 The classic discussions of Lagarde are George L. Mosse, The Crisis of German
Ideology: Intellectual Origins of the Third Reich (New York: Grosset & Dunlap, 1964);
and Fritz R. Stern, The Politics of Cultural Despair: a Study in the Rise of the Germanic
Ideology (Berkeley/Los Angeles/London: University of California Press, 1961). See
Ulrich Sieg, Deutschlands Prophet: Paul de Lagarde und die Urspriinge der modernen
Antisemitismus (Munich: Carl Hansen Verlag, 2007), for a biography of Lagarde.
Lagarde’s influence at Gottingen is considered in many of the essays in Theologie im
Gottingen, edited by Bernd Moeller (Gottingen: Vandenhoeck & Ruprecht, 1987).

>4 Verheule, Wilhelm Bousset, 298ff., discusses the possible influences of Duhm and
Lagarde on Bousset, cautioning that he could not document a personal relationship with
Lagarde. Of course, scholarly influence does not require a personal relationship between
scholars.

> Bousset, Jesus Predigt, 75 [DS, 164]; 78 [DS, 274]; 41 [DS, 292]. According to
Janssen, Theologie fiirs Volk, 70 n18, Bousset (and Troeltsch) were part of a student
reading group that engaged the writings of Lagarde, Thomas Carlyle and others. Paul
Wernle, also associated with the ‘school,’ identified Bousset and the Burschenschaft
Germania as important in facilitating his own familiarity with Lagarde’s writings. See
Dahms, “Die geistigen Viiter an der Universitdit Gottingen,” 39 nl4.

36 Verheule, Wilhelm Bousset, 371ff., addresses the question of Carlyle’s influence on
Bousset. Klaus Berger, Exegese und Philosophie (Stuttgart: Verlag Katholisches
Bibelwerk, 1986), traces the intellectual influences of Fries, Carlyle, and Lagarde on
Bousset.
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capacity. Articulating a strict dichotomy between such interiorized human capacity and
what was only external, Carlyle’s key metaphor was that of clothing as the husk that
covered the inner essence of the individual.”’ Carlyle’s other contribution was his
development of the notion of the great personality or hero who functions as the moving
force within human history, a notion that becomes important in the resurgence of volkisch
ideology at the end of the nineteenth century. Carlyle’s influence is particularly evident in
Bousset’s first book, Jesu Predigt. While his epigraph for that work came from Carlyle,”™
Bousset also used Carlyle’s metaphor of clothing/husk several times in that work as he
formulated a strict opposition between what was ‘innere’ and living and what was
‘dussere,’ that is, what is external and a mere shell.”

Rudolf Otto, who had engaged questions relating to the philosophy of religion and
the connection of religion and science, had introduced Bousset to the work of Jakob

Fries, a German philosopher of the early nineteenth century.®’ Fries articulated religion as

‘Ahnung,” a way of apprehending truth other than reason or belief. While, as Verheule

>7 For discussion of Carlyle and his significance, especially in terms of the comparative
study of religion, see Ruth ApRoberts, The Ancient Dialectic: Thomas Carlyle and
Comparative Religion (Berkeley/Los Angeles/London: University of California Press,
1988).

*¥ The epigraph is a quote from Carlyle’s Sartor Resartus: “Highest of all Symbols are
those wherein the Artist or Poet has risen into prophet, and all men can recognize a
present God and worship the same. If thou ask to what height man has carried it in this
manner look on our divinest symbol, on Jesus of Nazareth and his Life. Higher has the
human thought not yet reached. This is Christianity and Christendom; a Symbol of quite
perennial, infinite character, whose significance will ever demand to be anew inquired
into and anew made manifest.”

> Bousset, Jesu Predigt, 74-75, 125. Bousset contributed a lengthy essay on Carlyle to
Die Christliche Welt, ChW 11 (1897).

% Bousset wrote the introduction to the new edition of Fries’s autobiographical novel
Julius und Evagoras. Fries, writing during the first decades of the nineteenth century, had
been involved in the German student fraternities that were influential in the emergence of
German national consciousness and related anti-Jewish polemic, a process that will be
considered more closely in Chapter Two.
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notes, this notion of religion was already present in Bousset’s work before his explicit
turn to neo-Friesianism, Bousset’s engagement with Fries provided him with a solid
philosophical foundation for his understanding of religion.®'

Bousset’s work also draws upon the work of Julius Wellhausen, Hermann
Gunkel, and Emil Schiirer. As noted above, Wellhausen’s work on the Old Testament
was influential in articulating a sharp division between the religion of ancient Israel and
post-exilic Judaism.®® The influence of Gunkel’s popular Schdpfing und Chaos (Creation
and Chaos) can be seen in Bousset’s quest for parallels in other religious traditions,
particularly the ‘oriental’ traditions coming out of Persia and Babylonia; Gunkel had
traced parallels to the ‘religion’ of the Old Testament within Babylonian texts.®> Schiirer
had published what was titled in a later edition as Geschichte des jiidischen Volkes im
Zeitalter Jesu Christi (The History of the Jewish People at the time of Jesus), which
quickly became a standard work.®* In particular, Bousset saw his own work relating to

Spdtjudentum as filling a gap in Schiirer’s scholarship, since he believed that Schiirer

gave insufficient attention to the ‘religion’ of Judaism.

%! Verheule, Wilhelm Bousset, 368ff. Otto’s description of religion and the numinous in
his 1917 The Idea of the Holy reflects a Friesian notion of religion.

62 Wellhausen himself was not a member of the “history of religion’ school; his work was
critiqued as not sufficiently historical, since it remained tied to the textual sources. In
turn, Wellhausen critiqued the religionsgeschichtlich approach. See above for discussion
of Wellhausen’s use and expansion of the earlier biblical scholar De Wette.

% Hermann Gunkel, Schopfung und Chaos in Urzeit und Endzeit: eine
religionsgeschichtliche Untersuchung iiber GEN 1 und ApJon 12 (Gottingen:
Vandenhoeck & Ruprecht, 1895); see Klatt, Hermann Gunkel, for a biographical
treatment of Gunkel.

% Emil Schiirer, 4 History of the Jewish People in the Time of Jesus Christ (New York:
Charles Scribner’s Sons, 1891). Schiirer’s multi-volume work was edited and revised by
Geza Vermes and others from 1973-87 and is still a major reference work in
contemporary scholarship.
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Within the circle of the Religionsgeschichtliche Schule, Bousset has had the most
significant influence on the subfield of biblical studies now known as ‘Christian origins.’
While Gunkel had been vocal in describing the goal of the religionsgeschichtlich
approach and did devote some scholarly attention to the New Testament, he was best
known for his contributions to the historical background of the Old Testament. Wilhelm
Wrede, as noted above, articulated early on the rationale for studying the history of early
Christian religion as opposed to theology; although his focus was the New Testament, his
death at an early age cut short his scholarly contributions. Ernst Troeltsch, while certainly
remembered as the systematic theologian of the ‘school,” did not impact the course of
biblical studies itself in the way that Bousset did. Since a key question within Christian
theology had always been (and continues to be) how to articulate and explain the
relationship between the early Christian movement and the Jewish matrix of Jesus,
Bousset’s focus on that specific question meant that his work would continue to be of

interest for later scholars.

Situating My Study
My study considers how Bousset’s construction of both Spdtjudentum and
religion functioned rhetorically in the context of late nineteenth-century Germany by
reading his work against both the ‘Jewish Question’ and the discourses of development
and degeneration that grounded racial theory.
Certainly, I am not tilling new ground in identifying the anti-Jewish
representations within Bousset’s work. Bousset’s role in perpetuating negative

characterizations of Judaism has been highlighted by E.P. Sanders, who, as part of his
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groundbreaking work in establishing the importance of Second Temple Judaism for the
interpretation of the early Christian movement, offered a savage critique of Bousset’s
work.%” Sanders’s critique, resting in large part on the early work of G.F. Moore® and
Felix Perles who contemporaneously denounced the many negative and inaccurate
representations of Judaism within Bousset’s study of Spdtjudentum,”’” has been
instrumental in identifying Bousset’s significance for the reproduction of anti-Jewish
tropes within subsequent biblical scholarship, particularly that of Rudolf Bultmann, who
can be rightly deemed the ‘father’ of twentieth-century New Testament studies. Thus,
even though the ‘history of religion’ school itself fell by the wayside in the wake of the
emergence of form criticism and the dialectical theology of Karl Barth beginning in the
1920s, Bousset’s work remains significant for biblical studies.

The resurgence of interest in the ‘history of religion’ school, including the
formation of an archive that also publishes works on the scholars within the ‘history of
religion’ school, is reflected in the notes to the previous section, upon which much of the

discussion in this section is drawn. Although these essays and primary source documents

S E.P. Sanders, Paul and Palestinian Judaism; idem, Jesus and Judaism.

% George Foot Moore, “Christian Writers on Judaism,” Harvard Theological Review
14:3 (July 1921): 197-254. Moore argued that Bousset’s work was inaccurate since
Bousset relied on the apocryphal and pseudepigraphical sources rather than the rabbinical
sources reflected in the Mishna and Talmud, which Moore argued better represented
‘official” Judaism. Moore also showed how Bousset’s work reflected both the misreading
and misuse of rabbinical sources that Moore traces back to Eisenmenger’s Entdecktes
Judentum (1700), which had become a resource not only for biblical scholars who had no
first-hand knowledge of rabbinical sources, but also for anti-Jewish polemic.

%7 Felix Perles, Bousset’s Religion des Judentums im neutestamentlichen Zeitalter
(Berlin: Wolf Peiser Verlag, 1903). Perles’s critique generated a response from Bousset,
Volksfrommigkeit und Schrifigelehrtentum: Antwort auf Herrn Perles’ Kritik meiner
‘Religion des Judentums im neutestamentlichen Zeitalter’ (Berlin: Verlag von Reuther
und Reichard, 1903). This scholarly engagement will be considered more fully in Chapter
Five.
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provide background on the political and ecclesial issues relating to the ‘history of
religion’ school in general and to Bousset, in particular, this material does not consider
how Bousset’s depiction of Spdtjudentum was ideologically embedded within the
German cultural context.

Following Sanders’s paradigm-shifting work, recent scholarship has increasingly
situated German Protestant biblical scholarship within its nineteenth- and twentieth-
century social, political, and cultural matrix in order to identify the ideological
dimensions of the representation of Judaism. The work of Susannah Heschel has been
influential in tracing how Christian anti-Judaism becomes embedded within the dominant
German Protestant scholarly discourse of the nineteenth and early twentieth centuries. In
articulating the hegemonic function of that scholarship, Heschel has drawn on post-
colonial theory in depicting how Jewish scholarship (Wissenschaft des Judentums)
functioned as the “revolt of the colonized.”®

Heschel’s work is extended in the work of Christian Wiese, who has analyzed in

considerable depth the response of Jewish scholars within the Wissenschaft des

68 Heschel, Abraham Geiger and the Jewish Jesus; idem, The Aryan Jesus. Robert
Ericksen, Theologians Under Hitler (New Haven and London: Yale University Press,
1985); idem, “Assessing the Heritage: German Protestant Theologians, Nazis, and the
‘Jewish Question,” ” in Betrayal: The German Churches Under the Third Reich, edited
by Robert P. Ericksen and Susannah Heschel (Minneapolis: Fortress Press, 1999), has
analyzed the reproduction of anti-semitic ideology within the work of German biblical
scholars Paul Althaus, Emmanuel Hirsch, and Gerhard Kittel during the period of
National Socialism. Other significant scholarship on the ideology of historical Jesus work
includes: Alan Davies, “The Aryan Christ: A Motif in Christian Anti-Semitism,” Journal
of Ecumenical Studies 12:4 (Fall 1975): 569-79; Marshall D. Johnson, “Power politics
and New Testament Scholarship in the National Socialist Period,” Journal for
Ecumenical Studies 23:1 (Winter 1986): 1-24; Stephen R. Haynes, “Who Needs
Enemies? Jews and Judaism in Anti-Nazi Religious Discourse,” Church History 71:2
(June 2002): 341-67; and Peter M. Head, “The Nazi Quest for an Aryan Jesus,” Journal
for the Study of the Historical Jesus 2:1 (2004): 55-89.
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Judentums (science of Judaism or Jewish Studies) to representations of Judaism in
German biblical studies, including the work of Bousset.” Like Heschel, Wiese draws on
the insights of post-colonial theory in interrogating the existence (or impossibility) of a
symmetrical German/Jewish scholarly dialogue at the turn of the twentieth century. Todd
Penner’’ also draws on Heschel in describing how the theological interests driving
biblical scholarship in the nineteenth century were implicated in the political and cultural
responses to the question of Jewish Emancipation. None of these studies, however,
examines sufficiently how the category of religion itself functions in enabling the
potential racialization of Jewishness.

Denise Kimber Buell has highlighted the connection between the construction of
race and the category of religion itself, noting how this racialization is embedded within
scholarship: “This racially linked notion of what religion is helps to explain why anti-
Judaism persists in the face of reconstructions of Christian origins that are quite explicit

about seeking to avoid this implication.””" While Buell is on the right track, her

% Christian Wiese, Challenging Colonial Discourse: Jewish Studies and Protestant
Theology in Wilhelmine Germany, translated by Barbara Harshav and Christian Wiese
(Leiden/Boston: Brill, 2005).

7% Todd Penner, “Die Judenfrage and the Construction of Ancient Judaism: Toward a
Foregrounding of the Backgrounds Approach to Early Christianity,” in Scripture and
Traditions: essays on early Judaism and Christianity in honor of Carl R. Holladay, edited
by Patrick Gray and Gail R. O'Day (Leiden: Brill, 2008), 429-55.

! Denise Kimber Buell, Why This New Race: Ethnic Reasoning in Early Christianity
(New York: Columbia University Press, 2005), 28: “these metaphors lurk in the
foundations of most academic frameworks for defining and studying history, science,
anthropology, and religion...[and] may appear in disguise, as assertions of the totality of
history, as evolutionary discourse, and as typologies of religion.” For a discussion of the
relationship of biblical claims and the development of race theory, see Colin Kidd, 7The
Forging of Races: Race and Scripture in the Protestant Atlantic World, 1600-2000
(Cambridge: Cambridge University Press, 2006). In his chapter on ‘The Aryan moment,’
Kidd traces the entanglement of race and religion in the later nineteenth century in
relation to biblical scholarship, noting how this entanglement grounds work of scholars
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discussion of how race functions in relation to Christian identity does not adequately
theorize the notion of religion itself, that is, how Christianity comes to stand for religion
as a mode of apprehending the world. My study extends existing scholarship, since my
discursive analysis of Bousset’s writing allows me to show how the potential for
racialization described in general terms by Buell is embedded within the work of a
specific scholar. I do this by analyzing how the construction of the category of
Spdtjudentum is implicated within both Bousset’s evolutionary framework of the ‘history
of religion’ and the phenomenological notion of religion that grounds his work. 72

Shawn Kelley, on the other hand, has drawn the connection between the
phenomenological notion of religion within Bultmann’s existential theology and the
racialization he finds embedded within the Christian tradition by using the notion of
‘authentic existence.” Kelley traces this notion to Heidegger: “The circle is closed:
Heidegger created the category of authenticity with the help of secularized antiJewish
stereotypes, culled from biblical scholars, philosophy and traditional theology. Bultmann,
then, in taking up Heideggerian existentialism, appropriates these secularized antiJewish
categories and applies them to Judaism itself. Jews are inauthentic and inauthenticity is

5573

Jewification.””” My analysis suggests that Bousset’s phenomenological notion of religion

working in the ‘science’ of religion. As his title suggests, Kidd focuses on how these
trajectories were disseminated within the Anglo-American world.

> While Gerdmar, Roots of Theological Anti-Semitism, has recently published an
exhaustive analysis of what he terms the ‘theological roots of anti-semitism,’ his
discussion does not go beyond the level of description. While he does identify
degeneration as one descriptor that was often applied to Judaism, he does not consider
how the racialized evolutionary framework of the nineteenth century is embedded within
Bousset’s work, or that of any of the other scholars for that matter.

7 Shawn Kelley, Racializing Jesus: Race, Ideology and the Formation of Modern
Biblical Scholarship (London and New York: Routledge, 2002), 145. Kelley also
recognizes how the opposition of Western/Oriental appears in Bultmann, attributing that
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is an even earlier example of the kind of the potential for the racialization of religion that
Kelley has identified in Bultmann’s work.”

My study uses Karen King’s analysis of the ideological function of ‘syncretism’
to examine Bousset’s construction of Spdtjudentum. Using Bousset as a key example,
King has identified and critiqued the ideological grounding of the ‘history of religion’
school in relation to the essentialization of Gnosticism.” She argues that the construction
of Gnosticism rested on tropes of syncretism that served to construct and maintain
boundaries between what are assumed to be discrete entities.”® Although King has
recognized how metaphors of organicity rested on prevailing views of biologically
determined race theory, my analysis shows more specifically how Bousset’s language of
syncretism resonated not only with racial theory in general, but, more significantly, with
the racialized German/Jewish binary produced in and through anti-semitic discourse.

King’s analysis draws on the work of Jonathan Z. Smith, who focused on the

notion of ‘difference’ in relation to the comparative analysis of religious traditions and

again to Heidegger. For discussion of the influence of Bousset and the ‘history of
religion’ school on Bultmann, see Klaus Berger, Exegese und Philosophie, 126; Dieter
Lithrmann, “Rudolf Bultmann and the History of Religion School,” in Text and Logos:
The Hermeneutic Interpretation of the New Testament, 3-14; Karlheinz Miiller, Das
Judentum in der religionsgeschichtlichen Arbeit am Neuen Testament (Frankfurt am
Main: Verlag Peter Lang, 1983), 45ff.; Karsten Lehmkiihler, Kultus und Theologie:
Dogmatik und Exegese in der religionsgeschichtlichen Schule (Gottingen: Vandenhoeck
& Ruprecht, 1996), 227f.; W. G. Kiimmel, The New Testament: The History of the
Investigation of Its Problems, 35ft.; Robert Morgan, “Introduction,” in The Nature of
New Testament Theology: The Contribution of Wilhelm Wrede and Adolf Schlatter, 12-
67.

As Kelley, Racializing Jesus, 141, notes, “When this narrative [i.e., the existential
framework] is applied to the origins of Christianity, it will be all too easy to equate
inauthenticity with Judaism and to equate authenticity with a purified form of western
Christianity....”

7> Karen L. King, What Is Gnosticism? Her treatment of the “history of religion” school is
at 71-109.

76 King, What is Gnosticism?, 11-13.
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communities. He highlights the ways in which scholars produce reified categories of
analysis, which, when placed within a hierarchical (thus evaluative) framework, are
naturalized, that is, presented as self-evident, rather than as fully implicated within the
process and production of scholarship itself.”’ I analyze how Bousset’s scholarship
functions in the process of disciplinary formation, through which scholarship itself shapes
the object of study, which is then viewed as something that is simply a given, that is, as

an object that is really ‘out there.’

Outline of Study

In order to explicate how Bousset’s scholarship functions, my study is necessarily
interdisciplinary, reading across German intellectual history; the history of biblical
scholarship; the emergence of the natural sciences, Darwinism, and anthropology; the
history of anti-semitism; and the beginnings of Religionswissenschaft and the academic
study of religion. By locating Bousset within the intersecting threads of racial theory,
Western colonialism and imperialism, and Protestant theology, I demonstrate how
Bousset simultaneously constructs Spdtjudentum and ‘religion’ and, in doing so,
naturalizes Jewish difference in a way that legitimates the racialization of Jewishness at
that historical moment.

While this chapter has situated Bousset and the ‘history of religion’ school quite
broadly within nineteenth-century Protestant thought and the emerging discipline of
Religionswissenschaft, Chapter Two extends that contextualization. I explore the

interpenetration of the discourses of German national consciousness, racial theory and

77 Jonathan Z. Smith, Relating Religion; Jonathan Z. Smith, Drudgery Divine (Chicago
and London: The University of Chicago Press, 1990).
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anti-semitism by identifying key tropes, such as essence/kernel, development/teleology,
degeneration, and syncretism, which circulated within both scientific and cultural
discourses. I highlight how these tropes functioned in the racialization of non-Western
peoples within a teleology that assumed and legitimated European superiority and how
such racialization was performed in the public sphere. I consider how the construction of
German identity was fashioned in relation to the Jewish Question, through which the
possible emancipation and assimilation of Judentum into the German Volk was
problematized. I then examine the ways in which Protestant religiosity becomes
identified with notions of ‘Germanness’ in order to establish the particular context in
which the anti-semitic discourse that took root by the end of the nineteenth century
articulates the operative binary of spirit/materiality as a racialized German/Jew
dichotomy.

In the next three chapters, I explicate Bousset’s construction of
Spdtjudentum/Judentum as the internal German colonial other using three different
lenses. Chapter Three considers the dialectic between the construction of Spdtjudentum
and the history of religion by focusing on Bousset’s deployment of the evolutionary
framework of ‘religion’ produced within Religionswissenschaft. 1 show how Judentum
can potentially be racialized within this evolutionary framework by mapping all of the
markers of the ‘otherness’ of non-Western peoples onto Judentum. I conclude by
showing how he tweaks his evolutionary framework by situating Germanic Christianity
as the apex of religion, that is, the apex of human development, opening up a space in

which the Christian/Jewish binary can be read as a racialized German/Jew binary.
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In Chapter Four, I consider the dialectic between the construction of
Spdtjudentum and the history of religion by framing how Bousset constructs the
periodized Spdtjudentum. 1 demonstrate how he uses the tropes of syncretism and chaos,
also deployed in anti-semitic discourse, to frame Judentum as an alien essence, without
true interiority, whose heterogeneity represents a persistent threat to the order rendered
natural by virtue of the spirit/matter binary. To illustrate how Bousset’s work would
resonate in the German public sphere at the turn of the twentieth century, I read Bousset
against the cultural context of the Jewish Question, using the work of Houston Stewart
Chamberlain, who, in his immensely popular Foundations of the Nineteenth Century,”
characterized Judentum as a racially bastardized people marked by a materialist essence
that remained unchanged over time. I conclude the chapter by describing how Bousset
has thereby constructed Spdtjudentum/Judentum not only as an object of scholarly study,
but also as a continuing problem within the study of the history of religions.

While those two chapters examine how Bousset maps markers of difference onto
Judentum, in Chapter Five I take up the orientalism of his scholarship, that is, how he is
actively producing this disciplinary discourse via his construction and control of the
category of Spdtjudentum and how that is imbricated within his notion of the history of
religion. I examine the way in which Bousset participated in the normalization of the
terminology of Spdtjudentum through both his editorial role and his own writing. I show
how the notion of syncretism functions in constructing Spdtjudentum as an object of

study that he both defines and controls through his critique of the work of other scholars,

7® Houston Stewart Chamberlain, The Foundations of the Nineteenth Century (New York:
Howard Fertig, 1968), originally published in German in 1899.
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both Jewish and non-Jewish. I conclude the chapter by tying Bousset’s articulation of the
function of scholarly activity explicitly to the discourse of Western colonialism.

Chapter Six summarizes the argument developed in the preceding chapters,
emphasizing the multiple ways in which these intersecting discourses of Protestant
theology, German nationalism and anti-semitism, and Western colonialism articulate the
implicit spirit/materiality binary: Christian/Jew; European/non-European; and
German/Jew. While these binaries cannot be mapped congruently onto each other, my
study demonstrates how Bousset’s construction of Judentum, ultimately grounded in a
phenomenological notion of religion that privileges Christianity, has participated in all of
these formulations, and, in doing so, has helped to legitimate those binaries.

In an Afterword I identify the implications of Bousset’s work for both biblical
scholarship and the contemporary study of religion. Considering the appropriation of
Bousset and the history of religion(s) approach in recent scholarship on Christian
origins,”’ I suggest that that appropriation is problematic in two ways. First, I argue that

these scholars do not sufficiently interrogate the ideological grounding of the

7 Jarl Fossum, “The new Religionsgeschichtliche Schule: The Quest for a Jewish
Christology,” in SBL Seminar Papers 30 (1991), 638-46; Larry W. Hurtado, How on
Earth Did Jesus Become a God?: Historical Questions about Earliest Devotion to Jesus
(Grand Rapids, MI: William B. Eerdmans Publishing Company, 2005); idem, Lord Jesus
Christ (Grand Rapids, MI: William B. Eerdmans Publishing Company, 2003); idem, One
God, One Lord, second edition (Edinburgh: T & T Clarke, 1998); Heikki Réisénen,
Beyond New Testament Theology: a story and a programme, revised edition (London:
SCM Press, 2000); Loren T. Stuckenbruck and Wendy E.S. North, eds., Early Jewish and
Christian Monotheism (London and New York: T & T Clark International, 2004); Alan
F. Segal, “Paul’s Religious Experience in the Eyes of Jewish Scholars,” in Israel’s God
and Rebecca’s Children: Christology and Community in Early Judaism and Christianity,
edited by David B. Capes, et al (Waco, TX: Baylor University Press, 2007); idem,
Rebecca’s Children (Cambridge, MA and London: Harvard University Press, 1986).
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phenomenological notion of religion implicated within the language of ‘history of
religion.” Second, I suggest that using biological or organic language to frame the
continuity/discontinuity between Judaism and early Christianity runs the risk of
reproducing a racialized notion of both religion and Judentum. I conclude by identifying
avenues for further research on how Judaism has functioned within the ‘Western

construction of religion.’
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CHAPTER 11

RACE, RELIGION, AND THE (GERMAN) JEWISH QUESTION

The previous chapter situated Bousset and his ‘history of religion’ approach
broadly within the context of German Protestant thought and the emerging discipline of
Religionswissenschaft in order to introduce the key notions of ‘history” and ‘religion.” In
this chapter, I contextualize Bousset within the German social and cultural milieu at the
beginning of the twentieth century, more specifically within the multiple intersecting and
entangled discourses of German volkisch ideology, anti-semitism, Protestant religiosity,
and scientific racial theory. Through all of these discourses, key oppositions such as
essence/manifestation, kernel/husk, interiority/exteriority, and notions such as
development, teleology, degeneration, and syncretism circulated. Certainly, these
concepts cannot be neatly mapped onto each other within the multiple discourses I
consider. However, these interlocking notions reflect the multiple ways in which the
primary spirit/matter binary functions within these various discourses—Christian/Jewish;
West/non-West; German/Jew—and thus describes the cultural space in which Bousset
was writing.

This contextualization provides the foundation for showing how Bousset’s
construction of religion and of Spdtjudentum would resonate in the ideologically charged
atmosphere of the fin de siecle. In a public sphere in which German identity was

articulated in opposition to Judentum, and Western (European) superiority over non-
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European peoples was confirmed via racial theory, Judentum could be framed as a
racialized other in addition to its traditional status as Christianity’s theological other.

I begin by examining how the liberal Protestant tradition was imbricated in the
emergence of German national consciousness over the course of the nineteenth century,
noting in particular the connection between Protestant religiosity and the German ideal of
Bildung. 1 then trace the emergence of the scientific disciplines of biology and
anthropology in order to show: a) how those disciplines and the popularization of all
things Wissenschaft produced and legitimated the racialized discourses of development
and degeneration that permeated the public sphere by the turn of the twentieth century;
and b) how this racialization functioned in relation to the representation of the essence
(Wesen) or spirit (Geist) of Jewishness via the discourse of anti-semitism. The final
section of this chapter frames the cultural crisis of the fin de siecle and how liberal
Protestant scholarship, including Bousset, navigated the space that emerged between the

traditional Jewish/Christian binary and a racialized Jewish/German binary.

German Protestant Religiosity, Bildung, and the Jewish Question

This section examines the emergence and consolidation of German national
consciousness in relation to German Protestantism and the ‘Jewish Question’ in order to
show how the notion of religiosity that grounded Bousset’s framework of the history of
religion was already implicated in constructing the German/Jewish binary. This
discussion highlights how notions of interiority and teleology come together with broader

concerns about degeneration and regeneration.
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What became termed the ‘Jewish question’ in the late Enlightenment centered on
the necessity for, and possibility of, the regeneration and cultural assimilation of the Jews
as a prerequisite for the granting of political and legal rights as part of the consolidation
of the multiplicity of German sovereignties—kingdoms, principalities, free cities, etc.—
into a modern nation-state.' However, as Paul Rose has noted, the ‘Jewish question’ was
also the ‘German question.’” While certainly a political question, the issue of Jewish
Emancipation was inextricably entangled with the search for what was constitutive of
German national identity at the advent of modernity and thus involved the larger cultural
space of the public sphere. German national identity is perhaps more accurately described
through the first two-thirds of the nineteenth century as German cultural identity, since
‘Germany’ as a political state did not exist until unification in 1871. That public space
was overwhelmingly Protestant throughout the nineteenth century and increasingly
became a space in which German national and cultural identity was displayed and
performed, in particular within the educated middle-class, the Bildungsbiirgertum.

German cultural identity, or the notion of Germanness, was grounded in the ideal
of Bildung, which integrates key notions of interiority and teleology. Often rendered as
‘self-cultivation,” Bildung, conceptualized as a dynamic process of self-formation by
which one was recognized as one of the educated (Gebildete), became constitutive of the

idea/identity of ‘Germanness’ itself.’ The participation in, and achievement of, Bildung

!'See Jonathan M. Hess, Germans, Jews, and the Claims of Modernity (New Haven and
London: Yale University Press, 2002).

? Paul Lawrence Rose, Revolutionary Antisemitism in Germany.: From Kant to Wagner
(Princeton: Princeton University Press, 1990), 41.

’ The classic discussion of Bildung is found in W.H. Bruford, The German Tradition of
Self-Cultivation: ‘Bildung’ From Humboldt to Thomas Mann (Cambridge: Cambridge
University Press, 1975). See also Reinhart Kosellek, editor, Bildungsbiirgertum im 19.
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provided the symbolic capital that allowed the Bildungsbiirgertum to recognize itself as
that element of society situated between the aristocracy and the people/masses (i.e.
artisans, peasantry, nascent industrial working class) and constituted a prerequisite for the
attainment of Biirgerlichkeit, middle-class respectability.* Biirgerlichkeit first constituted
the marker of the space of Bildungsbiirgertum and then became the criterion, the
achievement of which was necessary for inclusion in the Bildungsbiirgertum.
Respectability in this sense meant something much more than good manners; rather, it
required a level of moral comportment deemed necessary for social cohesion.’

Such self-cultivation was marked not merely by the acquisition of a level of

education, but involved the development of what were considered to be innate human

Jahrhundert, Teil II (Stuttgart: Klett—Cotta, 1990), especially Koselleck’s Introduction,
11-46.

* Limitations of space preclude the extensive discussion that would be necessary to
consider adequately the role of sexuality and gender within nineteenth-century social and
cultural norms and in the colonial enterprise overall. For analysis of the connection
between gender, sexuality, and reproduction and the individual body and the social body,
see George L. Mosse, Nationalism and Sexuality (New York: Howard Fertig, 1985), for
his discussion of the connection between the development of German national identity,
gender, and social order. More recently, Christian Geulen, Wahlverwandte:
Rassendiskurs und Nationalismus im spdten 19. Jahrhundert (Hamburg: HIS Verlag,
2004), has emphasized how race and sexuality were constitutive of German national
identity. Suzanne Zantop, Colonial Fantasies: Conquest, Family and Nation in
Precolonial Germany, 1770-1870 (Durham, NC: Duke University Press, 1997), traces the
relationship of race and sexuality to German cultural engagement with the discoveries of
the New World. However, see the essays in Sara Eigen and Mark Larrimore, eds., The
German Invention of Race (Albany: State University of New York, 2006), which connect
the conceptualization of race to German intellectual thought, particularly Kant. See Karen
Hagemann and Jean H. Quataert, eds., Gendering Modern German History: Rewriting
Historiography (New York and Oxford: Berghahn Books, 2007), for extensive
bibliographies of recent work on gender in different areas of research within German
studies.

> George L. Mosse, “Jewish Emancipation: Between Bildung and Respectability,” in The
Jewish Response to German Culture: From the Enlightenment to the Second World War,
edited by Jehuda Reinharz and Walter Schatzberg (Hanover and London: University
Press of New England, 1985), 1-16, at 4.
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qualities.6 The cultivation and formation of the ‘innere’ individual (Personlichkeit) was
important because an individual’s outward appearance/habits/behavior would reflect
his/her inner qualities. Bildung as process was conceptualized in organic and teleological
terms: “The concept of Bildung captures the ongoing process of formation and
transformation with God’s world, and it becomes a moral imperative for humans to keep
pace with this change.”’

As Jarausch notes, Bildung produced ““a popular identification of cultivation with
a secularized Protestantism that characterized the entire Bildungsbiirgertum.”® This
identification arose out of the shift in the Protestant theological semantic field from
‘doctrine’ to ‘piety’ (Frommigkeit), an inward religiosity that Lucian Holscher has termed

a “religious self-stylization.”

% Kontje, German Orientalisms (Ann Arbor: The University of Michigan Pr